















The	 relationship	 between	 destruction	 and	 creation	 is	 a	 classic	 preoccupation	 of	































so	 much	 more”.	 (2012:	 1)	 Conceptualized	 broadly	 as	 pertaining	 to	 how	 bodies	 are	
experienced,	categorized,	and	inscribed	with	meaning,	it	fundamentally	shapes	our	world.	
It	 produces	 and	 reproduces	 regulatory	 ideals	 concerning	 behaviour,	 roles,	 and	 social	
organization,	and	shapes	individual	and	collective	life	accordingly.	The	Pinko	Collective	
elaborates:	 “Gender	 is	 imposed,	 stabilized,	 and	 reproduced	 through	 a	 material	























































lished	norms.	They	may	or	may	not	entail	violence,	but	 the	key	 is	 that	 they	 take	place	
outside	of	and	often	in	opposition	to	institutionalized	channels	for	registering	grievances.	
More	specifically,	they	may	or	may	not	include	activities	such	as:	taking	over	the	streets;	




off	 as	 non-political	 occurrences	 defined	 by	 irrational	 ideas,	 directionless	 activity,	 and	
reactionary	 impulses.	 Thus,	 in	 order	 to	 consider	 the	 political	 relevance	 of	 the	 riot	 in	
relation	to	gender,	it	is	useful	to	first	provide	an	account	of	what	makes	a	riot	political.		
	 Examining	the	evolution	of	the	concept	of	disobedience,	Raffaele	Laudani	argues	that	
in	 modernity	 the	 condition	 for	 conceiving	 of	 disobedience	 as	 political	 is	 created	 by	
“[u]nderstanding	it	as	an	act	of	agency	expressing	a	clear	political	intention”.	(2013:	3)	
Related	 to	 the	 question	 of	 disobedience,	 Laudani	 outlines	 two	 distinct	 trends	 for	
understanding	 political	 conflict	 in	 Western	 thought.	 According	 to	 Laudani,	 from	 the	
French	 Revolution	 and	 onwards	 political	 conflict	 has	 been	 and	 continues	 to	 be	
predominantly	 conceptualized	 “[i]n	 terms	 of	 constituent	 power,	 as	 the	 activation	 of	 a	









(Laudani	 2013:	 4).	 In	 addition	 to	 this	 orientation,	 Laudani	 acknowledges	 a	 second	
modality	 for	 understanding	 political	 conflict.	 This	 articulation	 conceptualizes	 political	
conflict	as	a	matter	of	destituent	power,	defined	“[a]s	a	process	of	continual	and	generally	
open-ended	 withdrawal	 from	 legal,	 political,	 economic,	 social,	 and	 cultural	 stumbling	
blocks	 developed	 little	 by	 little…”.	 (2013:	 4)	 For	 Laudani,	 both	 articulations	 “[a]re	 an	
expression	of	a	potency,	a	power	(and	will)	to	be	something	new	and	different	from	what	
already	exists”.	(2013:	4)	Of	the	two	approaches,	it	is	asserted	that	the	first	is	dominant,	
while	 the	 second	 belongs	 to	 a	minority	 position.	Within	 this	 context,	 the	 yardstick	 by	
which	 an	 event	 or	 action	 is	 gaged	 to	 be	 political	 concerns	 a)	 the	 extent	 to	 which	 it	
articulates	 clear	 political	 intentions,	 and	 b)	 the	 extent	 to	which	 it	 is	motivated	 by	 an	
institutionalizing	end	or	at	the	very	least,	acknowledges	the	“[i]neradicable	presence	of	
power	and	its	institutions”.	(Laudani	2013:	4)	For	the	most	part,	riots	do	not	meet	these	





	 Departing	 from	 the	 work	 of	 Laudani,	 Christian	 Scholl	 provides	 an	 alternative	






Whereas	 dissent	 is	 formally	 guaranteed	 in	 liberal-democratic	 constitutions,	
institutionalized	forces	constantly	aim	at	the	elimination	of	dissent	as	constituent	
practice.	Albeit	recognizing	conflicting	interests,	liberalism	is	predicated	on	the	idea	
and	 practice	 of	 reconciling	 them	 into	 a	 sociopolitical	 consensus.	 Ultimately,	 this	
means	to	eliminate	visible	dissent.	(Scholl	2012:	4)	
The	 antagonistic	 character	 of	 the	 political	 and	 the	 politics	 of	 social	 conflict	 are	 thus	
“[r]educed	 to	 the	 art	 of	 administration”.	 (Scholl	 2012:	 4)	 As	 a	 counter	 to	 this	
understanding	of	politics,	Scholl	evokes	the	imagery	of	a	barricade.	For	him,	the	erection	










barricade	 thus	 acts	 as	 a	 conceptual	 tool	 for	 thinking	 about	 politics	 outside	 of	 existing	
institutions.	 He	 argues:	 “Through	 asserting	 ownership	 of	 conflict	 in	 an	 autonomous	
action,	barricades	 transcend	mediated	 forms	of	political	 representation	…Negating	 the	
negation	 of	 dissent…	 protestors	 on	 barricades	 assert	 that	 the	 political,	 and	 that	 the	
current	order	is	contested”.	(Scholl	2012:	5)	In	this	framework,	the	crux	of	politics	is	not	
institutions,	but	antagonism.		




evident.	 Furthermore,	 a	 riot	 as	 an	 occurrence	 that	 transgresses	 the	 law	often	 elicits	 a	
violent	response	from	the	state	and	as	a	result	reveals	the	foundation	upon	which	political	
rule	ultimately	rests.	Returning	again	to	Scholl,	he	elaborates:	“Through	the	interrelation	




rests.	 Specifically,	 through	 women’s	 participation	 in	 riotous	 events	 the	 possibility	 of	
calling	 into	question	many	of	gender’s	defining	 features	 is	unleashed.	As	such,	 the	riot	











goal	 is	 now	 too	 abstract	 to	 be	 attainable,	 nor	 can	manhood	 be	 satisfied	 by	 less.	
(Morgan	2014:	70)	
Contrary	to	popular	conception,	political	violence,	including	but	not	limited	to	rioting,	is	
not	new	 to	 feminism.	 In	 the	beginning	of	 the	 twentieth	 century,	 the	women’s	 suffrage	
movement	in	Britain	was	known	for	its	militancy.	The	Women’s	Social	and	Political	Union	
(WPSU)	 in	 particular,	 became	 infamous	 for	 engaging	 in	 activities	 such	 as	 organizing	











class	 women	 seeking	 parliamentary	 rights	 and	 in	 turn,	 severs	 suffragettes	 “[f]rom	







these	 same	 women	 were	 proponents	 of	 and	 in	 some	 cases	 participated	 in	 political	
violence,	 including	 property	 destruction,	 armed	 insurrection,	 and	 even	 assassination.	
Beyond	the	impact	of	the	particular	historization	outlined	above,	additional	factors	have	






as	 victims/survivors	 of	 male	 violence	 and	 which	 declared	 violence	 as	 the	 major	
structuring	 force	 in	 society,	demanded	 radical	 (social	 and	political)	 changes	 in	 gender	
relations	for	any	social	justice	to	become	attainable”.	(Melzer	2015:	18)	It	is	important	to	
acknowledge	the	critical	role	that	such	things	have	played	in	the	women’s	movement,	as	




or	 the	anti-capitalist	revolutionaries,	but	rather	continued	on	well	past	 the	 turn	of	 the	
twentieth	century	and	arguably	came	to	a	head	in	the	late	1960s	through	until	the	early	
1980s.	As	the	1960s	came	to	a	close,	the	movements	of	the	New	Left	continued	to	grow	
and	 evolve,	 with	 some	 segments	 embracing	 the	 philosophy	 of	 the	 urban	 guerilla	 and	
taking	up	arms.	This	turn	was	undertaken	by	both	men	and	women	alike,	and	sparked	
extensive	debate	within	the	women’s	movement	during	this	period.	In	the	United	States,	
the	 Weathermen	 (later	 the	 Weather	 Underground)	 and	 its	 offshoot	 the	 Women’s	












politics,	 and	 “[s]aw	 an	 embrace	 of	 militant,	 aggressive	 action	 as	 liberating	 and	 as	
necessary	 for	 smashing	 male	 privilege”.	 (Rocha	 2020:	 112)	 This	 position	 was	 not	
uncontroversial	and	was	critiqued	by	many	within	the	feminist	movement.	Some	argued	
that	in	embracing	militancy	the	weatherwomen	were	advocating	an	approach	to	struggle	




	 Concurrently,	 women	 involved	with	 the	 Black	 Panther	 Party1	 and	 later	 the	 Black	
Liberation	 Army,	 also	 advocated	 political	 militancy.	 Revolutionary	 black	 women	 saw	





equality	 with	 black	 men”.	 (2006:	 151)	 Such	 tendencies	 and	 the	 debates	 that	 they	
engendered	were	not	isolated	to	the	U.S.	Before	exploring	this	further,	it	is	worth	explicitly	
highlighting	 that	women’s	 relationship	 to	political	violence	 (as	with	everything)	 is	not	
universal.	Patricia	Melzer	elucidates	this	point:		




the	 state.	 The	 state’s	 violent	 response	 then	 radicalizes	 them.	The	 relationship	 to	
























Violence,	 political	 or	 otherwise,	 is	 necessarily	 relational	 and	 women’s	 experiences	
of/with	violence	are	influenced	by	the	specifics	of	their	identity	and	social	location.			




46)	 As	 part	 of	 their	 involvement,	 they	 advocated	 political	 violence	 and	 undertook	





63).	 Members	 of	 Red	 Zora	 “[i]nsisted	 that	 it	 could	 be	 liberating	 and	 empowering	 for	
women	to	use	violent	means	to	fight	against	male	perpetrators	of	violence	and	authorities	
who	abused	their	power	[…]	and	tried	to	convince	other	women	of	the	worth	of	militant	




was	 “[a]	 masculine	 response	 to	 a	 patriarchal	 system	 that	 inherently	 upholds	 the	
destructive	role	of	masculine	violence”.	(Melzer	2015:	66)	It	was	argued	that	women’s	use	
of	 violent	 tactics	 threatened	 to	 discredit	 feminist	 organizing	 more	 broadly,	 and	 even	
worse,	was	complicit	in	the	perpetuation	of	patriarchal	behaviour.		
	 Turning	 to	 more	 recent	 examples,	 debates	 about	 political	 violence	 (framed	 as	
‘diversity	of	tactics’	debates)	were	present	throughout	the	anti-globalization	movement	








that	 should	 have	 been	 theirs	 from	 the	 start.	 It	 was	 a	 rush	 to	 confront	 the	 cops	
together.	Violence	can	(and	in	that	case,	did)	unite	us	and	help	to	build	relationships	
[…]	 Nevertheless,	 from	 time	 to	 time	 I	 was	 disturbed	 by	 an	 edge	 I	 felt	 to	 the	










activities	 with	 masculinity	 and	 raises	 concerns	 regarding	 how	 violence	 impacts	 (and	





















39)	 Responding	 to	 this	moment,	 feminist	 theorists	 sparked	 dialogue	 on	 the	 gendered	
nature	of	the	events	and	sought	to	interrogate	the	underlining	dynamics.	Members	of	the	
discussion	 forum	 Rotis	 not	 Riots	 saw	 the	 riots	 as	 inextricably	 linked	 to	 hegemonic	
masculinity	 and	part	 of	 “[t]he	production	of	 gender	 capital.”	 (Kelly	 and	Gill	 2012:	 69)	
Within	 this	 framework,	 they	 argued	 that	 the	 participation	 of	 young	 women	 was	 an	












Whatever	 power	we	 exercise	 derives	 from	our	 capacity	 for	 organizing	 collective	
experience.	(Pinko	Collective	2019)		
A	 bourgeois	 notion,	 the	 gendered	 division	 of	 society	 into	 separate	 private	 and	 public	
spheres	was	infamously	solidified	by	the	French	Revolution	of	1789	(cf.	Godineau	1998:	
28).	Despite	their	dynamic	participation	in	the	events,	women	were	excluded	from	the	










two	 separate	 genders.	 Once	 anchored	 to	 a	 specific	 sphere,	 “[g]enders	 concretize	
themselves	 as	 an	 ensemble	 of	 ideal	 characteristics,	 defining	 either	 the	 ‘masculine’	 or	
‘feminine’”.	 (Endnotes	2013:	78)	These	characteristics	may	change	over	 time	and	vary	
from	one	part	of	the	world	to	the	next,	however	they	always	exist	as	a	relational	binary.	
The	 distinction	 between	 spheres	 can	 be	 framed	 in	 a	 variety	 of	 terms,	 including	
public/private,	 production/reproduction,	 waged/non-waged,	 or	 social/non-social.	
Regardless	 of	 the	 terminology	 used,	 the	 key	 is	 the	 fixing	 of	 sexed	 bodies	 to	 specific	
spheres.	Within	this	framework,	the	category	of	woman	is	delineated	by	a	relegation	to	
the	 private	 sphere.	 Women	 come	 to	 be	 defined	 in	 relation	 to	 the	 activity	 that	 most	
(although	 not	 all)	 can	 perform	 –	 the	 reproduction	 of	 people,	 and	 by	 extension	 the	
reproduction	of	labour	power.	While	production	for	the	purpose	of	exchange	occurs	in	
the	public	sphere,	 the	reproduction	of	producers	 is	assigned	to	the	private	sphere	and	






and	 wage	 levels”.	 (Riff	 Raff	 2011:	 160)	Women	 typically	 engage	 in	 flexible,	 part-time	 labour,	 and	 are	
concentrated	in	specific	industries.	Gonzalez	explains:	“Women	often	perform	domestic	services	in	other	
people’s	homes,	or	else	in	their	offices	and	airplanes.	When	women	work	in	factories,	they	are	segregated	


















women	 to	 take	 uncustomary	 actions”.	 (2014:	 204)	 Examining	 the	 Oaxaca	 Uprising	 of	
2006,	Barucha	Peller	describes	how	the	event	created	a	situation	in	which	women	were	
able	 to	 abandon	 (albeit	 temporarily)	 the	domestic	 sphere	where	 they	were	otherwise	
beholden	to	their	husbands	and	family.	During	the	uprising,	it	was	common	to	find	women	
leading	 occupations,	 fighting	 the	 police,	 making	 Molotov	 cocktails,	 and	 erecting	
barricades	(cf.	Peller	2012:	129).	Women	took	over	the	state	radio	and	television	network,	





results	 of	 the	 takeover”.	 (2012:	 133)	 She	 explains:	 “What	 was	 before	 ‘private’	 and	
‘personal’	became	a	site	for	resistance.	It	was	during	these	conversations	that	women	for	

























“[t]hat	 their	 life	 experiences	 of	 abuse	 in	 the	 home	 through	 economic	 hardship	 and	
structural	 oppression	 were	 echoed	 in	 the	 voices	 of	 other	 women	 and	 they	 found	 a	
common	understanding	of	 gender	and	 identity	 from	 the	public	 to	 the	private	 sphere”.	








in	 the	 domestic	 sphere”.	 (Peller	 2012:	 128)	 In	 other	words,	 the	 uprising	 enabled	 the	
women	 involved	 to	 constitute	 (or	 at	 the	 very	 least	 conceptualize	 themselves	 as)	 a	
collective	force	and	act	accordingly.		
	 More	 recently,	 at	 protests	 against	 gendered	 violence	 in	Mexico	women	 have	 very	
much	stepped	into	the	public	domain.	Women	have	taken	over	the	streets,	fought	with	
police,	engaged	in	vandalism,	property	destruction,	and	in	the	words	of	one	participant	
“[b]urned	what	 we	 could”.	 (Anonymous	 2019)	 Reflecting	 on	 these	 actions,	 that	 same	
participant	explains	the	motivation	behind	them	as	follows:		
I	 was	 born	 with	 this	 body	 which	 marks	 me	 across	 history	 and	 across	 lands	 as	






marked	 as	 such,	 and	 provided	 space	 for	 women	 to	 find	 each	 other	 in	 struggle.	 In	 a	
communiqué	 referencing	 events	 that	 took	 place	 August	 2019,	 the	 author	 explicitly	
touches	 upon	 this	 dynamic.	 She	 talks	 about	 recognizing	 herself	 “[i]n	 the	 glances	 of	
another”,	and	describes	this	further,	stating:	“Yesterday’s	events	allowed	for	us	to	see	and	
recognize	 each	 other	 with	 complicit	 glances,	 with	 bodies	 covered	 in	 glitter,	 naked	 &	
vibrant	 bodies	 that	we	 are	not	 alone	 […]	And	we	do	not	want	 to	 continue	hiding	 and	
perpetuating	 a	 social	 system	 of	 death,	 neither	 as	 women,	 nor	 as	 human	 beings”.	
(Anonymous	2019)	In	the	same	vein,	an	anonymous	participant	in	several	Parisian	riots	










for	 women	 to	 “[l]ash	 out	 at	 their	 place	 in	 the	 world	 in	 order	 to	 escape	 it,	 while	
acknowledging	that	they	are	marked	by	the	social	categories	from	which	they	emerged”.	
(Anonymous	 2017:	 2)	 By	means	 of	 their	 participation	 in	 the	 public	 sphere	 of	 revolt,	
women	are	able	 to	challenge	 their	 relegation	of	 the	private	sphere	and	destabilize	 the	


























social	 reproduction	 in	 our	 society.	 This	 entails	 not	 only	 the	 physical	 reproduction	 of	
humans,	 but	 also	 the	 provision	 of	 both	 material	 and	 emotional	 care.	 Silvia	 Federici	
describes	social	reproduction	as	“[a]ll	the	activities	that	produce	our	daily	life	and	at	the	
same	 time,	 in	 a	 capitalist	 society,	 also	 reproduce	 labor-power	 […]	On	 the	 one	 hand	 it	
reproduces	 us	 as	 people,	 and	 on	 the	 other	 it	 reproduces	 us	 as	 exploitable	 workers”.	
(2018)	Within	this	context,	Federici	insists	that	a	key	question	for	feminists	“[i]s	how	to	







for	 children	 into	 their	 adulthood,	 as	well	 as	 for	 providing	 care	 for	 any	 others	 in	 their	
household.	 In	practical	 terms,	 this	means	things	 like	managing	a	home,	cooking	meals,	









question	 of	 social	 reproduction.	 These	 opportunities	 include	 the	 acquiring	 of	material	
goods	through	looting,	and	the	collectivization	of	basic	reproduction	in	encampments	or	
occupations.		
	 First	 and	 perhaps	 most	 obvious,	 riots	 present	 opportunities	 to	 acquire	 material	
goods.	Looting	is	a	standard	feature	of	a	riot,	creating	opportunities	that	don’t	otherwise	
exist	 for	 the	 appropriation	 of	 goods.	 Clover	 notes:	 “[riotous]	 activities	 are	 first	 and	















the	 sanctity	 of	 the	 commodity	 form	 and	 by	 extension	 the	 very	 logic	 that	 defines	 and	
reproduces	our	economy.		
	 Beyond	 being	 considered	 in	 relation	 to	 the	 commodity	 form,	 it	 is	 important	 to	
understand	 looting	 in	 relation	 to	 race.	 Property	 and	material	wealth	 are	 built	 on	 and	
reproduce	the	social,	economic,	and	political	organization	of	race,	and	are	crucial	to	the	









loot	 take	 them	 (admittedly	 on	 a	 small	 scale),	 and	 thus	 looting	 facilitates	 a	 direct	

























American	 Civil	 War,	 particularly	 in	 the	 Confederate	 states,	 women	 led	 riots	 were	
widespread.	(Williams	and	Williams	2002:	51)	As	the	war	dragged	on,	Southern	planters	
continued	to	prioritize	cotton	production	over	grain	and	produce	farming,	leading	to	food	












	 Part	and	parcel	of	 the	broader	crisis	 that	eventually	brought	down	the	Tsar,	 these	
events	were	frequently	instigated	by	women.	With	the	drafting	of	fathers	and	husbands	
into	 the	war,	 women’s	 relationship	 to	 the	 public	 sphere	 and	 the	 state	 was	 no	 longer	
mediated	in	the	same	manner	and	thus	“women	had	no	choice	but	to	act	on	their	own	
behalf”.	(Engel	1997:	708)	Given	this	context,	it	is	not	surprising	that	in	the	majority	of	
subsistence	 riots	 “in	 which	 the	 gender	 of	 the	 rioters	 can	 be	 ascertained,	 lower-class	
women	predominated”.	(Engel	1997:	707)		
	 Delving	further	into	the	twentieth	century,	in	the	midst	of	the	Great	Depression	food	
riots	were	widespread	 in	many	places.	 Al	 Sandine	 attests:	 “Though	most	 hunger	 riots	
went	 unreported	 for	 fear	 that	 such	 news	 could	 encourage	 additional	 acts	 of	 food	
vigilantism,	 the	organized	 looting	of	 food	was	 a	nationwide	phenomenon”.	 (2009:	26)	















they	 were	 taking	 Pampers	 and	 stuff,	 who	 can	 blame	 them	 for	 looting	 for	 their	
babies.”(Fiske	and	Hancock	2016:	200)	Looting	was	both	political	 and	practical	 to	 the	
















fact	 that	 women	 and	 girls	 were	 involved	 is	 far	 from	 unprecedented;	 however,	 it	 was	
considered	 newsworthy	 because	 crime	 and	 the	 use	 of	 violence	 still	 lie	 outside	 most	
normative	constructs	of	femininity”.3	(2012:	219)	While	important	to	highlight,	none	of	






participant	 interviewed	 speaks	 of	 seeing	 a	 woman	 looting	 a	 large	 box	 of	 laundry	








































in	 proximity	 to	 each	 other;	 for	 sharing	 child	 rearing	 responsibilities	 and	 aiding	
disabled	 comrades.	 All	 work	 to	 share	 the	 work	 of	 care,	 to	 enable	 diverse	
participation,	and	to	protect	each	other	against	harm.	(2019)	
Instances	wherein	revolt	leads	to	the	ongoing	occupation	of	particular	public	areas,	for	
example	 the	 Occupy	 movement,	 can	 result	 in	 the	 creation	 of	 alternative	 avenues	 for	
providing	 for	 the	 needs	 of	 those	 involved.	 Returning	 again	 to	 the	 example	 of	 Oaxaca,	
women	 involved	 developed	 strategies	 to	 and	 essentially	 acted	 to	 collectivize	 their	
reproductive	 work.	 Peller	 elaborates:	 “Resources	 such	 as	 food,	 water,	 gasoline	 and	
medical	 supplies	 were	 re-appropriated	 and	 redistributed,	 and	 in	 the	 same	 way,	
reproductive	 labour	was	re-appropriated	 from	the	specialized	sphere	of	 the	home	and	
became	the	underscoring	way	to	reimagine	social	life	and	collective	bonds”.	(2016:	72)	
During	the	2011	Indignados	movement	 in	Spain,	participants	came	together	under	the	
slogan	 “The	 square	 is	our	home!”	 and	within	 their	occupations	established	everything	
from	community	kitchens	to	nurseries,	from	gardens	to	libraries	and	theatres,	and	much	
in-between	 (cf.	 Sevilla-Buitrago	 2014:	 97).	 A	 participant	 in	 the	 riots	 in	 Minneapolis	























Masculinities	 and	 femininities	 thus	 entail	 “[b]ehaviour	 expectations,	 stereotypes	 and	
rules	that	apply	to	persons	because	they	are	understood	to	be	members	of	particular	sex	
categories”.	 (Gentry	 and	 Sjoberg	 2015:	 5)	 Put	 plainly,	 at	 the	 level	 of	 discourse	 and	
ideology	gender	tells	us	what	a	man	or	woman	should/could	be	and	what	a	man	or	woman	
should/could	 do.	 Gender	 stereotypes,	 tropes,	 assumptions,	 and	 norms,	 serve	 as	 an	
evaluative	 framework	 through	which	people	 try	 to	make	 sense	 of	 themselves	 and	 the	
world.	 However,	 and	 this	 is	 of	 particular	 relevance	 to	 this	 section,	 idealized	 gender	
stereotypes	and	established	gender	norms	are	not	immutable	–	they	can	be	unsettled	and	
ultimately	 transformed.	 Eruptions	 of	 revolt	 such	 as	 riots,	 present	 opportunities	 to	
reshape	the	social	and	cultural	landscape	of	everyday	life.	In	such	moments,	there	is	often	
an	expansion	of	the	kinds	of	activities	people	can	engage	in	(e.g.	women	taking	on	roles	
traditionally	 coded	 as	 masculine),	 as	 well	 as	 a	 reworking	 of	 other	 gendered	 societal	
conventions.	Mary	Nash	explains:		
Gender-appropriate	 behaviour,	 which	 subscribes	 to	 expected	 social	 norms	 of	
respectable	femininity,	embodies	patterns	of	beliefs,	customs,	values,	and	rules	of	
conduct.	Male-defined	 social	 conventions	 are	 embedded	 in	 social	 structures	 and	




can	 challenge	 restrictive	 gender	 norms	 and	 corresponding	 stereotypes,	 as	 well	 as	
challenge	rigid	identity	categories	and	corresponding	social	divisions/separations.		




women,	 but	 not	 something	 that	women	do.	Whether	 interpersonal	 or	 in	 relation	 to	 a	
political	conflict,	violence	is	predominantly	treated	as	something	done	to	women	by	men,	
and	more	often	than	not	it	is	framed	as	masculine.	Of	course,	the	corollary	of	this	is	the	
association	of	non-violence	and	passivity	with	 femininity.	Gender	 informs	 the	 types	of	
agency	readily	available	to	a	person,	as	well	as	delimits	the	legitimacy	of	types	of	practices	
and	 actions,	 including	 the	 use	 of	 violence.	 Laura	 Shepherd	 elaborates:	 “[t]he	 cultural	
matrices	 of	 intelligibility	 that	 constitute	 and	 govern	 the	 limits	 of	 sex/gender	 are	
themselves	 constituted	 by,	 and	 constitutive	 of,	 specific	 idea(l)s	 about	 agency	 and	
violence”.	 (2012:	 6)	 In	 other	 words,	 the	 capacity	 or	 lack	 thereof	 for	 violence	 is	
foundational	 (amongst	 other	 things)	 to	 the	 normative	 working	 of	 gender.	 Men	 who	
engage	in	violence	define	and	are	defined	by	masculinity	through	their	embodiment	of	
idealized	 gender	 norms.	 In	 the	 words	 of	 Patricia	 Melzer:	 “Masculinity	 and	 femininity	







(2015:	 20)	Women	who	 embody	 violence	 challenge	 idealized	 norms,	 and	 threaten	 to	
redefine	femininity.	A.K.	Thompson	elaborates:		
















stereotypes	 concerning	 gender,	 militancy,	 and	 violence:	 “We	 refuse	 a	 politics	 which	
infantilizes	us	and	people	who	look	like	us,	and	which	continually	paints	nonwhite	and/or	
nonmale	 demographics	 as	 helpless,	 vulnerable,	 and	 incapable	 of	 fighting	 for	 our	 own	
liberation”.	(Anonymous	2012:	21)	The	authors	note	that	while	it	 is	not	their	desire	to	
participate	 in	 violence,	 it	 is	 sometimes	 necessary	 and	 does	 not	 fall	 solely	 within	 the	
purview	of	certain	identities	(i.e.	men).	Operating	with	a	similar	ethos,	from	2007-2011	
the	 queer	 anarchist	 network	 Bash	 Back!	 took	 part	 in	 countless	 confrontational	
demonstrations	and	several	riots	throughout	the	United	States.	Comprised	of	women	and	
queers,	 the	 project	 thoroughly	 rejected	 victimhood,	 unapologetically	 advocated	
vengeance	 (i.e.	 “bashing	 back”),	 and	 challenged	 certain	 perceptions	 regarding	 identity	
and	militancy.	Looking	back	on	Bash	Back!,	one	member	describes	the	activities	of	 the	
network	 as	 part	 of	 “[a]	 small	 attempt	 to	 address	 a	 fallacy	 in	 popular	 conceptions	 of	
insurrection	 –	 that	 insurrection	 is	 ‘macho’,	 ‘masculine’,	 or	 that	 it	 reinforces	 gender	
norms”.	(Baroque	and	Eanelli	2011:	290)	For	those	involved,	riotous	events	could	be	“[a]	
force	that	acts	upon	gender	normality”.	(2011:	290)		
	 Echoing	 these	assertions,	 the	anonymous	author	of	 the	zine	God	Only	Knows	What	
Devils	 We	 Are	 describes	 riots	 as	 moments	 that	 enable	 participants	 to	 interrupt	 the	
processes	that	make	us	into	gendered	subjects,	as	well	as	to	cast	off	assumptions	about	






















act	 outside	 of	 the	 traditional	 ‘serve	 tea,	 not	 Molotov	 cocktails’	 rules.	 (quoted	 in	
Thompson	2010:	46)		
It	 is	 argued	 that	 “[m]oments	 like	 the	 riot	 (in	which	 people	 choose	 to	 reject,	 or	 fail	 to	
approximate,	 established	 norms),	 representational	 certainties	 begin	 to	 unravel”.	
(2010:118)			
	 In	the	midst	of	ongoing	rioting	in	Hong	Kong	in	2019,	many	commented	on	women’s	







family	 before	 the	 protests,	 but	 (at	 the)	 frontline	 they	 are	 brave,	 courageous,	 and	
resourceful.	 Some	 females	 even	 go	 further	 than	 the	 guys”.	 (Steger:	 2019)	 Another	
protestor	observes	that	“[w]omen	have	become	more	daring	as	the	movement	evolved”	
and	mentions	that	through	her	participation	she	“[r]ealised	that	women	can	do	more”.	
(Carvalho	 2019)	 The	 riots	 have	 created	 an	 opportunity	 for	 participants	 to	 go	 against	























	 Above	 and	 beyond	 the	 question	 of	 gender	 norms	 and	 expectations,	 riots	 can	
furthermore	create	 spaces	 capable	of	 challenging	pre-existing	 identities	more	broadly.	













identity	object,	 this	 identitarian	 formulation	also	 creates	 a	 corollary	 in	 the	 creation	of	
‘separating	names’	to	define	collectivities	of	suspects.	(Badiou	2012:	77)	Examples	of	such	
separating	 names	 would	 include	 ‘Arab’,	 ‘black’,	 ‘the	 poor’,	 ‘woman’,	 ‘queer’	 etc.	 In	






















started	 to	weaken”.	 (2014)	 In	 a	 similar	 vein,	 a	participant	 in	 the	2008	 riots	 in	Greece	
asserts:	 “The	men	 and	women	 rising	 up	 comprised	 a	mixture	 of	 politically	 conscious	
individuals,	university	and	high-school	students,	migrants,	unemployed,	and	precarious	
workers	 who	 threw	 their	 identities	 into	 the	 melting	 pot	 of	 the	 rioting	 streets”.	
(Makrygianni	 and	 Tsavdaroglou	 2011:	 29)	 They	 explain	 further:	 “Although	 people	










We	 overcome	 the	whatness	 of	 our	 constructed	 identities,	 the	 socio-institutional	
categories	designed	to	reinforce	our	separation,	by	becoming	a	how	together	in	the	
streets,	when	our	bodies	interact	by	means	of	a	shared	gesture	of	conflictuality	(e.g.	
acting	 together	 while	 rioting,	 building	 barricades,	 looting,	 fighting	 the	 police,	
defending	 neighbourhoods,	 etc.).	 Yet	 what	 doesn’t	 always	 accompany	 this	 is	 an	
attentiveness	 to	 the	 different	orders	 and	 registers	 of	 dissatisfaction	 that	 animate	



















coloured	 girls:	 treason	 en	 masse,	 tumult,	 gathering	 together,	 the	 mutual	




theless	 achieve	 important,	 intangible	 gains.	 (1987:	 157)	 Riff	 Raff	 attests:	 “Going	 out	
changes	one’s	life	in	the	strongest	sense.	That	women	go	out	into	the	struggles	changes	
both	its	form	and	content”.	(2011)	In	the	process	of	their	participation,	women	may	expe-
rience	(in	some	cases	 for	 the	 first	 time)	their	power	to	change	events	and	 in	doing	so,	
come	to	be	changed	themselves.	The	experience	of	riotous	events,	however	brief,	can	be	
a	 transformative	 one.	 In	 addition	 to	 destabilizing	 social	 norms	 and	 cultural	 values,	





place	 in	 the	world	 differently.	 In	 all	 of	 the	 examples	 discussed	 throughout	 this	 paper,	
women	engaged	in	actions	and	behaviours	that	crossed	long-standing	societal	and	indi-
vidual	 boundaries.	Through	 their	participation	 in	 revolt	women	 rejected	 their	 socially	





















political	 possibility	 that	 became	 a	 palpable	 feeling	 in	 women’s	 lives.	 For	many,	 these	
changes	 became	 permanent,	 however	 (as	 always)	women’s	 experiences	were	 diverse.	
Women’s	experience	of/in	a	riot	is	shaped	by	a	variety	of	factors	in	addition	to	gender	and	
sexuality.	 Discussing	 recent	 dynamics	 of	 American	 protests,	 Jessica	 Watters	 notes:	
“Where	Black	Lives	Matter	protesters	have	been	met	with	SWAT	teams	in	riot	gear	armed	
with	tear	gas	and	rubber	bullets,	[disproportionately	white]	Women’s	March	protestors	









by	 and	maintained	 through	 violence,	 and	 this	 violence	has	 a	 profound	 effect	 on	 those	
living	under	its	rule.	It	impacts	the	body,	the	psyche,	and	the	culture	of	the	colonized,	and	
acts	as	a	dehumanizing	spectre	–	destroying	their	spirit	and	sense	of	self,	and	stripping	
them	 of	 dignity	 and	 agency.	 (Nayar	 2012:	 71)	 This	 is	 not	 exclusively	 an	 overseas	
phenomenon.	Majid	Sharifi	and	Sean	Chabot	elaborate:	“Colonial	violence	occurs	in	the	
periphery	as	well	as	the	center	of	the	contemporary	world-system	[…]	poor	Black	people	





to	 self-determination,	 and	 self-respect	at	 the	 individual	 and	community	 level.”	 (Sharifi	
and	 Chabot	 2019:	 260)	 David	 Austin	 et	 al.	 explain	 further:	 “Revolutionary	 violence	






In	 a	 lot	 of	 ways,	 the	 repression	 we	 experience	 can	 only	 be	 healed	 through	 the	
process	of	revolt	[…]	It	can	be	an	opportunity	for	the	release	of	a	freedom	that	is	















have	been	forced	inside	one,	 for	everyone	who	has	been	beaten	inside	 it,	 for	everyone	
who	loves	someone	who	has	been	murdered	by	the	police.	Seeing	cops	run	scared	from	a	
righteous	crowd	is	a	release.	It’s	healing.”	(Anonymous	2020c)	This	is	not	the	solution	to	
oppression	 and	 exploitation,	 but	 a	 move	 in	 that	 direction.	 For	 Fanon	 and	 this	 case,	
































ticization.	 While	 riots	 can	 create	 liberatory	 spaces	 and	 possibilities	 for	 women,	 such	
events	also	come	with	specific	gendered	risks,	dangers,	and	repercussions.	For	better	or	
worse,	 “women’s	bodies	 in	protest	situations	are	viewed	as	cultural	markers	 that	defy	
normative	forms	of	femininity,	and	they	are	closely	pursued	and	monitored	as	a	result.”	
(Monk,	Gilmore	and	Jackson	2019:	70)	It	is	not	as	if	patriarchy	magically	disappears	dur-
ing	 riotous	moments,	 and	women	 taking	part	 frequently	need	 to	 contend	with	 the	 in-
grained	 prejudices	 of	 others	 (particularly	men)	 involved.	 Patriarchal	 ideas	 and	 ideals,	
concerning	gender	are	carried	into	political	uprisings,	creating	a	context	in	which	women	
must	 fight	 on	 two	 fronts	 –	 against	 both	 external	 and	 internal	 enemies.	 In	 this	 context	
women	often	find	themselves	in	positions	where	they	must	engage	in	the	dual	challenge	
of	a)	struggling	against	a	targeted	system	of	oppression	(for	example,	the	state,	capitalism,	
colonialism,	 etc.),	 and	 b)	 struggling	 against	 the	 sexism	 and	 misogyny	 held	 by	 other	
participants.	Furthermore,	as	women	step	outside	of	the	home	and	into	the	public	sphere	
it	is	not	uncommon	for	husbands	to	respond	negatively.	Angered	by	what	they	perceive	




	 Women	 frequently	 have	 to	 contend	 with	 state	 violence,	 and	 may	 even	 face	
particularly	harsh	treatment	on	basis	of	their	double	transgression	–	against	acceptable	
forms	 of	 political	 engagement,	 and	 against	 acceptable	 forms	 of	 gender	 presentation.	
Monk,	 Gilmore,	 and	 Jackson	note	 that	women	 frequently	 experience	 intensified	 police	
brutality	that	is	intended	to	operate	“[a]s	a	disciplinary	function	to	regulate	acceptable	
forms	of	protest	and	acceptable	forms	of	femininity.”	(2019:	66)	In	addition	to	threat	of	
arrest	 and	 imprisonment,	 women	 also	 face	 the	 threat	 of	 being	 beaten	 and	 sexually	
assaulted	by	state	forces.	Speaking	about	recent	events	in	Chile,	Murillo	notes	that	women	
have	faced	much	abuse	at	the	hands	of	military	officers	and	the	police,	and	observes	that	
sexual	violence	is	a	key	weapon	used	against	women	in	times	of	political	revolt.	(2019)	
	 That	said,	even	in	the	face	of	such	threats,	riotous	events	do	present	openings	that	
allow	for	the	transgression	and	in	some	cases	the	transformation	of,	subjugating	gender	
norms	at	both	the	collective	and	individual	level.			
	
	
	 	
		
	
Coils	of	the	Serpent	7	(2020):	113-145	
	
140	Kovich:	Gender	at	the	Barricades	
Works	Cited	
Aarons,	K.	(2016).	“No	Selves	to	Abolish:	Afropessimism,	Anti-Politics	and	The	End	of	the	
World.”	Mute	Magazine.	<https://www.metamute.org/editorial/articles/no-sel-
ves-to-abolish-afropessimism-anti-politics-and-end-world>.	[accessed	30	May	
2020]	
Anonymous	(2009a).	“And	After	We’ve	Burnt	Everything?	Correspondences	about	Revo-
lutionary	Strategy	and	Emotions”.	Anarchist	Library.	<https://theanarchistli-
brary.org/library/a-few-rioters-and-after-we-have-burnt-everything>.	[ac-
cessed	21	October	2020]	
Anonymous	(2014).	“An	Eye	for	an	Eye	Makes	Our	Masters	Blind:	One	Account	of	Last	
Night’s	Anti-Police	Riot.”	Anti-State	STL.		
<https://www.antistatestl.noblogs.org/2014/08/11/an-eye-for-an-eye-makes-
the-masters-blind-an-account-of-an-anti-police-riot/>.	[accessed	10	June	2020]	
Anonymous	(2014).	“Car,	Gun,	Autonomy:	On	the	Finer	Points	of	the	Recent	Revolt	in	
Ferguson.”	Avalanche:	Anarchist	Correspondence	3:18-24.		
Anonymous	(2017).	Breaking	Free	of	Gender	Through	Friendship	and	Attack.	Hamilton:	
The	Tower	Inprint.		
Anonymous	(2020b).	“Dispatch	from	the	Rebellion	in	Minneapolis.”	Ill	Will	Editions.	
<https://illwilleditions.com/dispatch-from-the-rebellion-in-minneapolis/>.	[ac-
cessed	12	June	2020]	
Anonymous	(2020c).	“Snapshots	from	the	Uprising:	Accounts	from	Three	Weeks	of	
Countrywide	Revolt.”	Autonomies.	<https://autonomies.org/2020/06/snap-
shots-from-the-uprising/>.		
Anonymous	(2020a).	“The	Siege	of	the	Third	Precinct	in	Minneapolis:	An	Account	and	
Analysis.”	Crimethinc.	<https://crimethinc.com/2020/06/10/the-siege-of-the-
third-precinct-in-minneapolis-an-account-and-analysis>.	[accessed	20	June	
2020]	
Anonymous	(2019).	“We	Burned	What	We	Could:	Anti-Police	Revolt	in	Mexico	City.”	It’s	
Going	Down.	<https://itsgoingdown.org/anti-police-revolt-mexico-city/>.	[ac-
cessed	20	August	2019]	
Anonymous	(2012).	“Who	is	Oakland:	Anti-Oppression	Activism,	the	Politics	of	Safety.	
State	Co-optation.”	Libcom.	<https://libcom.org/library/who-oakland-anti-
%09oppression-activism-politics-safety-state-co-optation>.	[accessed	02	Nov.	
2019]	
Anonymous	(2009b).	“Why	She	Doesn’t	Give	a	Fuck	About	Your	Insurrection.”	Anar-
chaLibrary.	<http://anarchalibrary.blogspot.com/2010/09/why-she-doesnt-
give-fuck-about-your.html>.	
Austin,	David,	Aziz	Choudry,	Radha	D’Souza	and	Sunera	Thobani	(2013).	“Reflections	on	
Fanon’s	Legacy.”	Interface	5.1:	128-150.		
Badiou,	Alain	(2012).	The	Rebirth	of	History:	Times	of	Riots	and	Uprisings.	London:	Verso.	
		
	
Coils	of	the	Serpent	7	(2020):	113-145	
	
141	Kovich:	Gender	at	the	Barricades	
Black	Women	Movement	(2011).	“Women	in	the	Black	Bloc.”	La	Haine.	
<https://www.lahaine.org/english/international/women_bloc.htm>.	[accessed	
12	Nov.	2019]	
Blaumachen	Collective	(2011).	“The	Era	of	Riots	has	Started.”	Libcom.	<https://lib-
com.org/library/era-riots-has-started%E2%80%A6>.	[accessed	08	Nov.	2019]	
Bohstedt,	John	(1988).	“Gender,	Household	and	Community	Politics:	Women	in	English	
Riots	1790-1810.”	Past	&	Present	120:	88-122.	
Browder,	Laura	(2006).	Her	Best	Shot:	Women	and	Guns	in	America.	Chapel	Hill:	The	Uni-
versity	of	North	Carolina	Press.		
Carvalho,	Raquel	(2019).	“#ProtestToo:	the	women	at	the	forefront	of	Hong	Kong’s	anti-
government	movement.”	South	China	Morning	Post.	
<https://www.scmp.com/week-asia/politics/article/3025146/protesttoo-
women-forefront-hong-kongs-anti-government-movement>.	[accessed	11	Nov.	
2019]	
Clover,	Joshua	(2019).	“Total	Riot:	The	Other	Side”.	The	Sociological	Review.	
<https://www.thesociologicalreview.com/total-riot-the-other-side/>.	[accessed	
09	Nov.	2019]	
Clover,	Joshua	(2016).	Riot.	Strike.	Riot:	The	New	Era	of	Uprisings.	London:	Verso.	
D’Arcy,	Stephen.	(2013).	Languages	of	the	Unheard:	Why	Militant	Protest	is	Good	for	De-
mocracy.	Toronto:	Between	the	Lines	Press.			
Debord,	Guy	(1965).	“The	Decline	and	Fall	of	the	Spectacle-Commodity	Economy.”	Situa-
tionist	International	Online.	<https://www.cddc.vt.edu/sionline/si/de-
cline.html>.	[accessed	08	Nov.	2019]	
Duke,	Lynne	and	Gabriel	Escobar	(1992).	“	A	Looting	Binge	Born	of	Necessity,	Opportun-
ity.”	The	Washington	Post.	<https://washingtonpost.com/archive/poli-
tics/1992/05/10/a-looting-binge-born-of-necessity-opportunity/9d781dfc-
3886-4bdf-a315-19586869cfce>.	[accessed	2	Nov.	2019]		
El	Said,	Maha,	Lena	Meari	and	Nicola	Pratt,	Nicola	(2015).	Rethinking	Gender	in	Revolu-
tions	and	Resistance:	Lessons	from	the	Arab	World.	London:	Zed	Books.		
Elshtain,	Jean	(1995).	Women	and	War.	Chicago:	University	of	Chicago	Press.		
Endnotes	Collective	(2013).	“A	Rising	Tide	Lifts	All	Boats.”	Endnotes	3:	92-172.		
Endnotes	Collective	(2013).	“The	Logic	of	Gender	on	the	Separation	of	Spheres	and	The	
Process	of	Abjection.”	Endnotes	3:	56-91.		
Engel,	Barbara	(1997).	“Not	by	Bread	Alone:	Subsistence	Riots	in	Russia	during	World	
War	1.”	The	Journal	of	Modern	History	69:	696-721.	
Federici,	Silvia	(2004).	Caliban	and	the	Witch:	Women,	the	Body,	and	Primitive	Accumula-
tion.	New	York:	Autonomedia.	
Federici,	Silvia	and	Marina	Sitrin	(2018).	“Social	Reproduction:	Between	the	Wage	and	
the	Commons.”	Roar	Magazine	2:	34-	43.		
Fiske,	John	and	Black	Hawk	Hancock	(2016).	Media	Matters:	Race	&	Gender	in	U.S.	Poli-
tics.	New	York:	Routledge.		
		
	
Coils	of	the	Serpent	7	(2020):	113-145	
	
142	Kovich:	Gender	at	the	Barricades	
Frantz,	Fanon	(2007).	The	Wretched	of	the	Earth.	New	York:	Grove	Press.		
Fray,	Baroque	and	Tegan	Eanelli	(2011).	Queer	Ultra	Violence:	Bash	Back!	Anthology.	
Oakland:	Ardent	Press.		
Gentry,	Caron	and	Laura	Sjoberg	(2015).	Beyond	Mothers,	Monsters,	Whores:	Thinking	
About	Women’s	Violence	in	Global	Politics.	Chicago:	University	of	Chicago	Press.		 
Gilje,	Paul	(1996).	Rioting	in	America.	Bloomington:	Indiana	University	Press.			
Godineau,	Dominique	(1998).	The	women	of	Paris	and	their	French	Revolution.	Berkeley:	
University	of	California	Press.		
Hartman,	Saidiya	(2018).	“The	Anarchy	of	Colored	Girls	Assembled	in	a	Riotous	Man-
ner.”	The	South	Atlantic	Quarterly	117.3:	465-490.		
Heckert,	Jamie	(2012).	Lexicon	Series:	Gender.	Brooklyn:	Institute	for	Anarchist	Studies.		
Johnson,	Marilyn.	(1998).	“Gender,	Race,	and	Rumours:	Re-examining	the	1943	Race	Ri-
ots.”	Gender	&	History	10.2:	252-277.	
Karcher,	Katharina	(2018).	“Deeds	Not	Words!:	A	Comparative	Analysis	of	Feminist	Mili-
tancy	in	Pre-	and	Post-1968	Europe.”	Gender,	Emancipation,	and	Political	Vio-
lence:	Rethinking	the	Legacy	of	1968.	Ed.	Sarah	Colvin	and	Katharina	Karcher.	
London:	Routledge.		
Karcher,	Katharina	(2017).	Sisters	in	Arms:	Militant	Feminisms	in	the	Federal	Republic	of	
Germany	Since	1968.	New	York:	Berghahn.	
Kelly,	Linda	(1989).	Women	of	the	French	Revolution.	London:	Hamish	Hamilton.	
Kelly,	Liz	and	Aisha	K.	Gill	(2012).	“Rotis	not	Riots:	A	Feminist	Dialogue	on	the	Riots	and	
their	Aftermath.”	Safer	Communities	11.1:	62-72.	
Laudani,	Raffaele	(2013).	Disobedience	in	Western	Political	Thought:	A	Genealogy.	Cam-
bridge:	Cambridge	University	Press.		
Lee,	Choonib	(2017).	“Women’s	Liberation	and	Sixties	Armed	Resistance.”	Journal	for	the	
Study	of	Radicalism11.1:	25-51.		
Leier,	Mark	(2009).	Bakunin:	The	Creative	Passion.	New	York:	Seven	Stories	Press.		
Malcolm,	Thomas	and	Jennifer	Grimmett	(1982).	Women	in	Protest,	1800-1850.	New	
York:	Routledge.		
Makrygianni,	Vaso	and	Haris	Tsavdaroglou	(2013).	“Athens	Urban	Space	Riots:	From	De-
cember	2008	Revolt	to	Mobilizations	in	the	Era	of	Crisis.”	Quaderns-E	18.2:	22-
39.	
Mayhall,	Laura	E.	(2003).	The	Militant	Suffrage	Movement:	Citizenship	and	Resistance	in	
Britain,	1860-1930.	Oxford:	Oxford	University	Press.	
Meari,	Lena	(2015).	“Resignifying	‘Sexual’	Colonial	Power	Techniques:	The	Experiences	
of	Palestinian	Women	Political	Prisoners.”	Rethinking	Gender	in	Revolutions	and	
Resistance.	Ed.	Maha	El	Said,	Lena	Meari,	and	Nicola	Pratt.	London:	Zed	Books.	
Melzer,	Patricia	(2015).	Death	in	the	Shape	of	a	Young	Girl.	New	York:	New	York	Univer-
sity	Press.		
		
	
Coils	of	the	Serpent	7	(2020):	113-145	
	
143	Kovich:	Gender	at	the	Barricades	
Monk,	Helen,	Joanna	Gilmore	and	William	Jackson	(2019).	“Gendering	Pacification:		Po-
licing	Women	at	Anti-Fracking	Protests”.”	Feminist	Review	122:64-79.		
Morgan,	Robin	(2014).	The	Demon	Lover:	The	Roots	of	Terrorism.	New	York:	Washington	
Square	Press.		
Murillo,	Celeste	(2019).	“Protestors	Report	Beatings	and	Sexual	Assault	by	Military	and	
Riot	Police”.	Left	Voice.	<https://www.leftvoice.org/chile-reports-of-abuse-and-
threats-of-rape-against-imprisoned-protesters>.	[accessed	21	October	2020]	
Nash,	Mary	(1995).	Defying	Male	Civilization:	Women	in	the	Spanish	Civil	War.	Denver:	
Arden	Press.	
Nayar,	Pramod	(2012).	Frantz	Fanon.	New	York:	Routledge.		
Neel,	Phil	(2014).	“Why	Riot?.”	Ultra.	<http://www.ultra-com.org/project/why-riot/>.	
[accessed	12	Oct.	2019]	
Neeson,	J.M.	(1984).	“The	Opponents	of	Enclosure	in	Eighteenth-Century	Northampton-
shire.”	Past	&	Present	105:	114-139.		
Osterweil,	Vicky	(2020).	“Burning	Down	the	3rd	Police	Precinct	Changed	Everything.”	
The	Nation.	<https://www.thenation.com/article/activism/police-precinct-
minneapolis/>.	[accessed	14	June	2020]	
Osterweil,	Vicky	(2014).	“In	Defence	of	Looting.”	The	New	Inquiry.	<https://thenewin-
quiry.com/in-defense-of-looting/>.	[accessed	10	June	2020]		
Osterweil,	Vicky	(2020).	In	Defence	of	Looting:	A	Riotous	History	of	Uncivil	Action.	New	
York:	Bold	Type	Books.		
Osterweil,	Vicky	(2020).	“Stealing	Away	America.”	(Zoe	Samudzi	Interviewer)	Jewish	
Currents.	<https://jewishcurrents.org/stealing-away-in-america/>.	[accessed	
16	June	2020]	
Peller,	Barucha	(2012).	“Women	in	Uprising:	The	Oaxaca	Commune,	The	State,	and	Re-
productive	Labour.”	LIES:	A	Journal	of	Materialist	Feminism	1:	125-144.		
Peller,	Barucha	(2016).	“Self-Reproduction	and	the	Oaxaca	Commune.”	Roar	Magazine	1:	
70-77.		
Pinko	Collective	(2019).	“Manifesto.”	Pinko.	<https://pinko.online/web/zine>.	[accessed	
30	Oct.	2019]	
Quadrelli,	Emilio	(2007).	“Grassroots	Political	Militants:	Banlieusards	and	Politics”.	Mute	
Magazine.	<http://www.metamute.org/editorial/articles/grassroots-political-
militants-banlieusards-and-politics>.	[accessed	11	Nov.	2019]	
Rakia,	Raven	(2013).	“Black	Riot.”	The	New	Inquiry.	<https://thenewinquiry.com/black-
riot/>.	[accessed	16	June.	2020]	
Richards,	Jill	(2018).	“The	Long	Middle:	Reading	Women’s	Riots.”	ELH	85.2:	533-565.	
Riff	Raff	(2011).	“The	Suspended	Step	of	Communization.”	Sic	Journal	1:	147-169.		
Ringrose,	Jessica	(2012).	Postfeminist	Education?	Girls	and	the	Sexual	Politics	of	School-
ing.	London:	Routledge.		
		
	
Coils	of	the	Serpent	7	(2020):	113-145	
	
144	Kovich:	Gender	at	the	Barricades	
Rocha,	Mona	(2020).	The	Weatherwomen:	Militant	Feminists	of	the	Weather	Under-
ground.	Jefferson:	McFarland	&	Company,	Inc.,	Publishers.	
Rowbotham,	Shelia	(2014).	Women,	Resistance,	and	Revolution:	A	History	of	Women	and	
Revolution	in	the	Modern	World.	London:	Verso.		
Samudzi,	Zoe	and	William	C.	Anderson	(2018).	As	Black	as	Resistance:	Finding	the	Condi-
tions	for	Liberation.	Chico:	AK	Press.	
Sandine,	Al	(2009).	The	Taming	of	the	American	Crowd:	From	Food	Stamp	Riots	to	Shop-
ping	Sprees.	New	York:	Monthly	Review	Press.	 
Scholl,	Christian	(2012).	Two	Sides	of	a	Barricade:	(Dis)Order	and	Summit	Protest	in		Eu-
rope.	New	York:	SUNY	Press.		
Sevilla-Buitrago,	Alvaro	(2015).	“Outraged	Spatialities:	The	Production	of	Public	Space	
in	the	#spanishrevolution.”	ACME:	An	International	E-Journal	for	Critical	Geogra-
phies	14.1:	90-103.		
Sharifi,	Majid	and	Sean	Chabot	(2019).	“Fanon’s	New	Humanism	as	Antidote	to	Today’s	
Colonial	Violence.”	Frantz	Fanon	and	Emancipatory	Social	Theory.	Ed.	Dustin	
Byrd	and	Seyed	Javad	Miri.	Boston:	Brill,	251-271.		
Shepherd,	Laura	(2012).	“Introduction.”	Rethinking	Political	Violence:	Gender.	Agency	
and	Political	Violence.	Ed.	Linda	Ahall	and	Laura	Shepherd.	London:	Palgrave	
MacMillan,	1-15.		
Shukaitis,	Stevphen	(2009).	Imaginal	Machines:	Autonomy	&	Self-Organization	in	the	Rev-
olutions	of	Everyday	Life.	Brooklyn:	Autonomedia.		
Steger,	Isabella	(2019).	“How	Hong	Kong’s	female	protesters	are	reclaiming	the	‘basic	
bitch’	stereotype.”	Quartz.	<https://qz.com/1716703/hong-kong-female-pro-
testers-challenge-pampered-stereotype/>.	[accessed	09	Oct.	2019]		
Stephens,	Robert	(2014).	“In	Defense	of	Ferguson.”	Jacobin.	<https://jacobin-
mag.com/2014/08/in-defense-of-the-ferguson-riots/>.	[accessed	16	June	2020]	
Stern,	Susan	(2007).	With	the	Weathermen:	The	Personal	Journal	of	a	Revolutionary	
Woman.	Chicago:	Rutgers	University	Press.	
Sutton,	Barbara	(2008).	“Poner	el	Cuerpo:	Women’s	Embodiment	and	Political	Resist-
ance	in	Argentina.”	Latin	American	Politics	and	Society	49.3:	129-	162.		
Taylor,	Dylan	(2019).	“Riots,	Strikes,	and	Radical	Politics	in	Aotearoa	New	Zealand.”	
Counterfutures	Journal	7:75-115.		
The	Invisible	Committee	(2017).	Now.	Cambridge:	MIT	Press.		
Thompson,	A.K	(2010).	Black	Bloc,	White	Riot:	Anti-Globalization	and	the	Genealogy	of	
Dissent.	Oakland:	AK	Press.		
Thompson,	E.P	(1971).	“The	Moral	Economy	of	the	English	Crowd	in	the	Eighteenth	Cen-
tury.”	Past	&	Present	50:	76-136.		
Topping,	Alexandra,	Diski	Rebek	and	Helen	Cliffon	(2011).	“The	Women	Who	Rioted.”	
The	Guardian.	<https://www.theguardian.com/uk/2011/dec/09/women-who-
rioted-english-riots>.	[accessed	10	Oct.	2019]		
		
	
Coils	of	the	Serpent	7	(2020):	113-145	
	
145	Kovich:	Gender	at	the	Barricades	
Truong,	Fabien	(2017).	“Total	Rioting:	From	Metaphysics	to	Politics.”	The	Sociological	
Review	65.4:	563-577.		
Wang,	Jacky	(2018).	“Trauma	Monsters	and	Feminist	Forms	of	Life.”	Critique	&	Practice.	
<http://blogs.law.columbia.edu/praxis1313/jackie-wang-trauma-monsters-
and-feminist-forms-of-life/>.	[accessed	05	June	2020]	
Watters,	Jessica	(2017).	“Pink	Hats	and	Black	Fists:	The	Role	of	Women	in	the	Black	
Lives	Matter	Movement.”	Journal	of	Women	and	Law	24.1:	199-207.		
Williams,	Teresa	and	David	Williams	(2002).	“The	Women	Rising:	Cotton,	Class,	and	
Confederate	Georgia’s	Rioting	Women.”	The	Georgia	Historical	Quarterly	86.1:	
49-83.		
